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Abstract

The present paper investigates the Qur’anic discursive view of sl Jal

“’Ahlulkitab” (the People of the Book) and, in turn, the recommended
kind of relations among the Christians, Jews, and Muslims. The study
proceeds from a specific view of discourse which regards it as a
repertoire of statements that constructs an object. Most of the studies
conducted on the term 'People of the Book' in the Qur’an tackle the
Quranic discourse form an exegetical point of view. The current paper
attempts a qualitative corpus-assisted analysis of the discourse on the
People of the Book presented firsthand in the Qur’an Corpus. Hence,
such corpus analysis tools as concordances, frequencies, and
collocations are used to make sense of the linguistic patterns in the
Qur’anic corpus on the term under investigation. The paper concludes
that Muslims are commanded to argue with the People of the Book in
the best way, using all means of wisdom and logical reasoning, to fulfill
basic religious obligations and enjoy living in peace. It also
recommends that the People of the Book and Muslims enter into
effective interfaith dialogue and enhance the bridges of mutual respect
and cooperation to achieve peaceful coexistence and help sustain
international peace and stability.
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A Quantitative and Qualitative Corpus-Assisted Analysis of the Qur’anic Discourse on
sl Jaf «>Ahlulkitab” (the People of the Book)

1. Introduction

It is well known that the followers of Christianity, Islam, and Judaism constitute more than

half of the world's population. All heavenly religions are also believed to inculcate in their

followers the worship of Allah and peaceful coexistence with all human beings. For Muslims

all over the world, the Qur’an counts as a guiding divine reference that governs and regulates

their religious and worldly relations. The present paper is intended to investigate the Qur’anic

discursive view of Sl Jail <’ 4niulkitab” (henceforth, the People of the Book) and, in turn,

the principles governing the interrelations among Muslims, Christians, and Jews. The term

Sl Jaf (the People of the Book), also translated as 'People of the Scripture', is used in this

paper to refer exclusively to the Jews and Christians, as is acknowledged by most Qur’an

exegetes and researchers. To achieve this objective, the current paper attempts to answer the

following questions:

1- What is the attitude of the Qur’anic discourse towards the People of the Book?

2- What is the kind of relationship between Muslims and the People of the Book that

the Qur’anic discourse recommends?

To begin with the identification of 'discourse’, the term has a variety of definitions in the
field of linguistics, but the current paper adopts a specific one explicated by Burr (1995:32),
who regards it as "a set of meanings, metaphors, representations, images, stories, statements
and so on that in some way together produce a particular version of events.” In this sense, the
present research traces and attempts a quantitative and qualitative analysis of the Qur’anic
'statements’ on the People of the Book to see how they are constructed and presented to the
world in general and the guidelines that should govern their interrelations with Muslims in

particular.
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2. Review of the literature

Most of the studies that have been carried out on the term Sl Jai (the People of the Book)
so far concentrate on the Qur’an exegetes' interpretations of the relevant verses. For instance,
in his thesis entitled ' Ahl al-kitab in the Qur’an: An analysis of selected classical and modern
exegesis," Wahyudi (1997) attempted to find out the Qur’anic view of the People of the Book
by surveying different exegetes' interpretations of four relevant verses: (Q 3:64, 113, 114 and
115). It is to be noted that the initial Q stands for the Qur’an. Wahyudi (1997:86) concluded
that the Qur’an "suggests bridges of understanding with the followers of other religions,”
that's because it "seeks to liberate mankind from the wvain divisions of race and
ethnocentricism.™ It invites both Muslims and the People of the Book to initiate and secure
the success of interfaith dialogue, a dialogue which purports to seek the truth, stimulate
mutual respect, and enhances effective cooperation (1997:95-101). Likewise, in a recent
article entitled ““O People of the Book™: An Exegetical Analysis of the 'Ahl al-Kitab in
Qur’anic Discourse,’ Hoffman (2018) investigated how the Qur’an related itself to the two
previous great religions. He concluded his study with the assertion that the Qur’an "engages
heavily in dialogue with the Jewish and Christian communities in order to establish and
legitimize itself within, as a continuation of, and as the final solidification of Abrahamic-
monotheism (2018:965)."

Two other dissertations stressed the importance of monotheism as a unifying factor for the
followers of Judaism, Christianity and Islam. One of them, entitled 'The Qur'anic Attitude
Towards the People of the Book', was carried out by Al-Ali in 2002. In this dissertation, Al-
Ali surveyed the Qur’anic vision of how Muslims should deal with the People of the Book,
proceeding from the elevated position they hold for Prophets Moses and Jesus. Al-Ali
concluded that the Qur’an approves arguing with the People of the Book in a better way in

order to convince them that "the monotheism of Abraham, Moses and Jesus is restored at the
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hands of the Prophet (2002:305)." The other dissertation is entitled 'People of the Book: An
Analytical Study of Jews and Christians in the Qur’an with Particular Reference to
Contemporary Exegetical Discourse’. In it, Hassan (2018) explored the exegetes'
understanding and contextualization of the Qur’anic verses on the People of the Book. Most
exegetes agree on the fact that all monotheistic religions emanate from a joint divine source
and that is why they have nearly the same objectives. For Hassan, those exegetes appreciate
the kind of relationship with the People of the Book presented in the Qur’anic discourse,
which is "based on peace, respect and harmony, rather than conflict and clash (2018:240)."
As is shown above, the studies on the People of the Book in the Qur’an have been eclectic
and mostly exegetical. To the best of the researcher's knowledge, no corpus-assisted study
focusing primarily on the selected term in the Qur’anic discourse has been conducted so far.
The present paper is thus an attempt to fill in this research gap by surveying and analyzing
the discourse on the People of the Book presented firsthand in the Qur’an Corpus.
3. Theoretical framework
To answer the questions raised in this paper, a qualitative and quantitative corpus-assisted
approach is applied to the analysis of the Qur’anic discourse on the People of the Book, as
this approach depends on naturally occurring language and hopefully leads to objective and
reliable conclusions. In this respect, Egbert and Baker (2020:4) argue that “corpora can often
provide a good amount of naturally occurring language data to answer at least some of the
research questions in a study.” Another important characteristic of the analyses assisted by
investigating corpora is that they are both quantitative and qualitative. A corpus provides
exact frequencies and real contexts of certain discourses, which researchers could focus on
their salient and recurrent linguistic patterns to reach substantiated interpretations. As
Zufferey (2020:1) puts it, corpus linguistics counts as "an empirical discipline par excellence,

since it aims to draw conclusions based on the analysis of external data, rather than on the
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linguistic knowledge pertaining to researchers.” Here also comes the role of the researcher
who has to scan, absorb, and meticulously analyse the target discourse to find out convincing
answers to his or her research questions. In this context, Friginal and Hardy (2021:2) contend
that " the researcher and subsequent consumers of these studies must still interpret these
corpus-based findings ... as accurately and consistently as possible." Therefore, the
researcher has used such tools of corpus analysis as frequencies, concordances, and
collocations to make sense of the linguistic patterns in the Qur’anic corpus on the People of

the Book obtained via https://arabicorpus.byu.edu/. In fact, studying the frequency of

occurrence helps analysts to easily notice the prominent linguistic features in the discourse
under investigation. As Miller (2020:82) puts it, "frequency of occurrence can be used in
understanding the relative salience of linguistic features in a text or discourse domain."”
Investigating concordances is also of paramount importance to discourse analysts. In corpus
linguistics, a concordance is “a list of all the occurrences of a particular search term in a
corpus, presented within the context that they occur in; usually a few words to the left and the
right of the search term,” as Baker (2006:71) defines it. Concordances make it available for
analysts to see discourse segments in their real contexts and, consequently, be able to do
quantitative and qualitative analyses objectively. In Wulff and Baker's (2020:175) own
words, "the inspection of dozens of alphabetically sorted concordance lines enables patterns
to emerge from a corpus that an analyst would be less likely to find from simply reading
whole texts or scanning word lists.” Besides frequency of occurrence and concordances,
collocations, the phenomena of certain words tending to occur next to or in the company of
each other, add further illumination to discourse understanding. Baker (2006:114)
recommends collocational analysis, because it not only "provides a focus for our initial
analysis,” but also "gives us the most salient and obvious lexical patterns surrounding a

subject, from which a number of discourses can be obtained."
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Halliday's (2014) transitive model, presented in his Functional Grammar, has proved
helpful in understanding the meanings embodied in the structure of some relevant verses.
This model shows how world views can be represented in the structure of the clause. The
default order of one such transitive clause can run as follows: An Actor performs a Process
that impacts a Goal. As Halliday (2014:334) contends, "the Actor is construed as bringing
about the unfolding of the Process through time,” and "the Goal is construed as being
impacted by the Actor’s performance of the Process.” To illustrate his model, Halliday
(2014:335) adduces the following example from the Bible: "The very next morning Noah and

his sons went to the cypress forest to cut down the tallest trees for timber.” The Actor here

are Noah and his sons, who perform the material process of cutting down the tallest trees,
which represent the Goal.

Unless otherwise mentioned, translations of the Qur’anic verses in this paper were taken
from Sahih International, with just one modification: replacing the translation of the term Jal
<usll as 'the People of the Scripture' with 'the People of the Book," which is much more
common. This translation and the other ones used in this paper are available on

https://corpus.quran.com/translation. Whenever an Arabic expression was used, the Library

of Congress transliteration system was consistently employed, except if the expression was
quoted with a different transliteration.

4. Analysis of data

Having a quick look at the concordance list of the term <<l Jai (the People of the Book)
reveals that thirteen, out of the thirty-one, occurrences of the term in the Qur’an Corpus are
preceded by the word < (out of) to form the pattern <l Jal ¢« (out of the People of the
Book). This most repeated pattern indicates that the identities of the People of the Book in
general are not the same. They are not to be conceived of as having the same qualities or

behaving identically. To clarify how they are different, the researcher conducted a close
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examination of the concordance for the pattern <! Jai ¢ (out of the People of the Book). It
was found that, out of the thirteen occurrences, five are related to Vs & ¢l (those who
disbelieved), two are linked to 4 (a party or faction), one to S (many), and the rest are

left unspecified.
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Figure (1-A). Sample of the concordance for <! Jai in arabiCorpus (Qur'an section)

The dominant linguistic pattern in the verses on the disbelieving party of the People of the
Book is that they co-occur with Sl (the polytheists) and ¢l (the hypocrites). Three
Qur’anic instances show some common traits of both the disbelieving People of the Book and
the polytheists. In these verses Allah says,

(1) &35 03 A ba Ko J58 of GuS yaall ¥y Qs Jal e 1558 5300 35 L (Neither those
who disbelieve from the People of the Book nor the polytheists wish that any good
should be sent down to you from your Lord (Q 2:105)); (2) ST AT Ga 1558 Gl (5 4]

ee-ub s & € 5505 (Those who disbelieved among the People of the Book
and the polytheists were not to be parted [from misbelief] until there came to them
clear evidence (Q 98:1)); and (3) e (el 2ga Hi a 5 Jall s Kl JaT e 1558 Gl &)
(Indeed, they who disbelieved among the People of the Book and the polytheists will
be in the fire of Hell, abiding eternally therein (Q 98:6)).

Besides, one Qur’anic instance reveals a juxtaposition of the disbelieving party of the People
of the Book with the hypocrites. In this verse Allah says,
eiﬁ &R Y5 eiu Ga Al e—‘=)=‘ G BT ST o 15 388 ol 2 3AY &y shsis 1T Gl ) 5 A
Kyl &lid )5 150 13l (Have you not considered those who practice hypocrisy,
saying to their brothers who have disbelieved among the People of the Book, "If you

are expelled, we will surely leave with you, and we will not obey, in regard to you,
anyone - ever; and if you are fought, we will surely aid you) (Q 59:11)."

It is obvious that the Qur’anic discourse differentiates between a mainstream believing party
of the People of the Book and another disbelieving one. Those who disbelieve are given their

right to be provided with such prerequisites of faith as a truthful messenger of Allah and a
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holy Book. This is apparently stated in the verse, "there came to them clear evidence (Q
98:1)". However, the consequences of their rejection of the message are postponed until the
Hereafter (Q 98:6). As regards the disbelieving party's attitude towards the Muslims, they
share the polytheists a hostile stance, which is primarily translated in their wish that Muslims
would not be blessed with any divine privilege (Q 2:105). Their antagonism is also translated
into maintaining close 'brotherly’ relations with the hypocrites to form a united front against
the Muslims (Q 59:11).

One more remarkable linguistic pattern, which combines a disbelieving party with another
specific group out of the People of the Book, is that both of them constitute the Goal in a
process whose Actor is Allah, according to the transitivity analysis proposed by Halliday
(2014). In the first instance, Allah says,

Lﬁ“‘jr@-&'\-‘{*@-'}‘-'u,ﬁ-')“ uc)\ e@_:}h‘_g u_!ﬁj \J.\M.\;.a(da_u;wm‘ eﬁhbd\weé_'\

Caiesall (It is He who expelled the ones who disbelieved among the People of the Book
from their homes at the first gathering. You did not think they would leave, and they
thought that their fortresses would protect them from Allah; but [the decree of] Allah
came upon them from where they had not expected, and He cast terror into their

hearts [so] they destroyed their houses by their [own] hands and the hands of the
believers (Q 59:2)).

Likewise, in the other instance Allah says, & <idis sgsaliia (o LS U3/ 3 b 5 38l Gpill il 5
e 2 S (And He brought down those who supported them among the People of the Book
from their fortresses and cast terror into their hearts (Q 33:26)).

To perceive the cause of the punishment these two parties of the People of the Book
underwent requires delving into the context of these specific incidents. As Baker (2006:92)
puts it, "taking account of the issues surrounding text production and reception, as well as the
historical context of the subject under discussion are paramount in supporting the more
linguistic-informed analysis of a corpus.” In his well-known volume on the Qur’anic science
of the occasions of revelation, entitled 'Asbab al-Nuzal', al-Wahidi (2008) recalls why the

first group was banished from Medina. In his commentary on the incident mentioned in verse
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(Q 59:2), al-Wahidi (2008:150) states that this verse was revealed about the Jewish tribe of
Banu'l-Nadir, who signed a treaty with Prophet Muhammad in which they agreed not to fight
against him. However, when the Muslims were defeated at Uhud, the Jewish tribe members
broke their pledge and showed enmity. As a result, they were surrounded and obliged to sign
a settlement treaty in which it was agreed that they leave Medina. Their breaking of the
pledge took the form of a conspiracy to assassinate Prophet Muhammad. In her book, Islam:
A Short History, Armstrong (2002:21) further asserts that "Muhammad tried to reassure the
Nadir, and made a special treaty with them, but when he discovered that they had been
plotting to assassinate him they too were sent into exile." As for the incident in verse (Q
33:26), it is reported that it concerns a fatal mistake committed by another Jewish tribe called
Banii Qurayzah. They were also under the same obligation to defend Medina as co-citizens
with the Muslims. But, as Armstrong (2002:21) confirms, they "sided with Mecca during the
Battle of the Trench, when for a time it seemed that the Muslims faced certain defeat.” For
this treacherous act, the Prophet asked them to choose an arbiter to judge their case. They
chose Sa‘d ibn Mu‘adh, who decreed that their men should be killed. In this connection,
Lings (1983:232) observes that "Sa‘d's judgement was no doubt directed mainly against their
treachery,” and adds that such a decree "coincided exactly with Jewish law as regards the
treatment of a besieged city, even if it were innocent of treachery." It is crystal clear by now
that these two incidents have nothing to do with a clash between two religions. Rather, these
can be called socio-political faults that could be committed by some rebel groups living in a
pluralist community. Therefore, those disciplinary measures were taken for the sake of
maintaining home security, in terms of politics. They didn't indicate any hostility towards the
Jews in particular or the People of the Book in general. As Armstrong (2002:21) confirms,

"the [Quran] continued to revere Jewish prophets and to urge Muslims to respect the People
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of the Book. Smaller Jewish groups continued to live in Medina, and later Jews, like
Christians, enjoyed full religious liberty in the Islamic empires.”

Two other occurrences of the pattern U<l Jai o« (out of the People of the Book) are
linked to the quantity words i€ (many) and 4&ls (a faction), and both of them contain the
linguistic formula 25 (wish), which indicates their bad intentions. In the first verse, Allah
says,csall add G W axd (b ageettl die Ga 0A /U sKilay 0 s 187,355 4 QIS JBT G 3146 55 (Many
of the People of the Book wish they could turn you back to disbelief after you have believed,
out of envy from themselves [even] after the truth has become clear to them (Q 2:109)). And
in the second, &5 i séedil Y § sl Wy 3$i0af 3 tiSh Ui S Lk 35 (A faction of the
People of the Book wish they could mislead you. But they do not mislead except themselves,
and they perceive [it] not (Q 3:69)). The two wishes are rather similar concerning the Muslim
believers: the former is 1558 i 3% (turn you back to disbelief) and the latter &G ;Lu (mislead
you). A third occurrence of the pattern <<l Jal ;s 43 (a faction of the People of the Book)
foregrounds the same wish towards the Muslims o= a¢l=! (so that they might abandon their
religion). This is obvious in the verse: 43 154l ol Jle Ol (g3l \shal lill i/ G ol s
Crsia i 4Bl oAl 1558015 G (And a faction of the People of the Book say [to each other],
"Believe in that which was revealed to the believers at the beginning of the day and reject it
at its end that perhaps they will abandon their religion (Q 3:72)"). In fact, the co-text of these
instances reveals the Qura’'nic discourse answer to these 'wishes'. In the first place, the
Qur’an asserts that these wishes will have no effect on Muslims; rather, they could be
detrimental merely to those who harbour them, as in "they do not mislead except themselves
(Q 3:69)." Secondly, the source of guidance in all heavenly religions is Allah, from Whom all
believers at all times and places should seek help. That's why to those who wish Muslims
would "abandon their religion (Q 3:72)" the answer follows it, confirming that 2 ¢l o) J8

4 (Say (O Muhammad ), Indeed, the [true] guidance is the guidance of Allah), and that )
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Ly (e 4dise ) 2 Jumdll (Indeed, [all] bounty is in the hand of Allah - He grants it to whom He
wills (Q 3:73)). Thirdly, Muslims are commanded to counter these psychological attitudes
with observing good manners, which guarantee living in peace with those who adopt them.
This is self-evident in the first instance above, in which Allah orders Muslims to | ssial 51 scld
s b Ul L i (pardon and overlook until Allah delivers His command (Q 2:109)).

Moreover, the linguistic pattern <!l Jai i (out of the People of the Book) recurs in two
significant instances that contain the structure o= (he/they who) followed by such verbs in the
imperfect tense, as dali (you entrust him), »3% (return it), and «3% ¥ (not return it), Je¥

(believe), and (i ¥ (do not exchange), which corresponds to the English (simple or
progressive) present tense. In the first verse, Allah says,

Lild adle cad L ) Gl) o35 Y o dialf o) 58 ey Q) 357 sy el o) s ST BT Gons
(And among the People of the Book is he who, if you entrust him with a great amount
[of wealth], he will return it to you. And among them is he who, if you entrust him

with a [single] silver coin, he will not return it to you unless you are constantly
standing over him [demanding it] (Q 3:75)).

In the second, Allah says,

S U 1 il 08 Y Genda 2l O30 U 80 O s il S ol D BT e 5
(And indeed, among the People of the Book are those who believe in Allah and what
was revealed to you and what was revealed to them, [being] humbly submissive to
Allah. They do not exchange the verses of Allah for a small price (Q 3:199)).

The same linguistic pattern recurs once more with a slight variation: <<l Jal ¢ (out of the

People of the Book), followed by a noun 4 (a community), then by a succession of simple

present verbs, as in ot (reciting), o524 (prostrating), &sie’ (believe), &s54G (enjoin), Jued

(forbid), and s _<av (hasten). This is manifested in the verse:

wfujﬁu\ ,J\,mt_. U,M,JUJM?A,M\ U1 4 el Ujlum\ﬁ @/uL:S//Jé/w 25k ) skl
Gnliall G S5l o illl 3 508 pis Ruall e Gl s aally (They are not [all] the
same; Among the People of the Book is a community standing [in obedience], reciting
the verses of Allah during periods of the night and prostrating [in prayer].They
believe in Allah and the Last Day, and they enjoin what is right and forbid what is
wrong and hasten to good deeds. And those are among the righteous (Q 3:113,114)).
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In Qur - anic Arabic, the use of verbs in the imperfect tense has its significance for showing
the characteristics of another category of the People of the Book. According to Abu-Chacra
(2007:106), the imperfect tense “expresses an incomplete, continuous or habitual action or an
ongoing state." Similarly, Quirk et al. (1985:179) think that in English the "STATE
PRESENT," which is used without reference to specific time, “includes general timeless

statements, or so-called 'eternal truths.™ Hence, the use of the verbs in the imperfect tense in
the above instances sheds light on some personal traits of two other groups of the People of
the Book. In the first case, verse (Q 3:75), some people will return a great sum of money if
they are entrusted with it, which indicates that they are so honest and trustworthy. Others will
not return the least amount of money they are entrusted with unless they are obliged to do so,
which indicates their meanness and untrustworthiness. These 'habitual actions' of the first
kind of people are praiseworthy, while those of the second kind are deplorable. The Qur’anic
discourse gently encourages the second kind to seek moral perfection, as in & s s3¢x: 85l (e
Ol sy ) ld (whoever fulfills his commitment and fears Allah - then indeed, Allah loves
those who fear Him (Q 3:76)). In the second case, verses (Q 3:199, 113,114), the habitual
actions and ongoing states of such kind of the People of the Book entitle them to be role
models. They 4L o s (believe in Allah), <l J i L s (what was revealed to you [Prophet
Muhammad ]), s 5l Ly (what was revealed to them), D4l L il <l o5 538 Y5 (do not
exchange the verses of Allah for a small price), 4 <l o5t (recite the verses of Allah), s
AV asdl5 AU (believe in Allah and the Last Day), <=l o5 b (enjoin what is right), ose
Sl ge (forbid what is wrong), and <l & ose sl (hasten to good deeds). These are
exactly the same qualities required of the faithful Muslim believers. Therefore, they are
acclaimed for being ualuall e (among the righteous).

<<l Jal L (O People of the Book) is another frequent pattern in the remaining eighteen

occurrences of <l Jal (People of the Book) in the Qu’ran. This vocative structure is used as
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a start in twelve verses. Admittedly, the pragmatic function of a vocative structure is to attract
the attention of the addressee to the message conveyed by the speaker. In English, a vocative
s "either a CALL, drawing the attention of the person or persons addressed, singling them
out from others in hearing ...or an ADDRESS, expressing the speaker's relationship or
attitude to the person or persons addressed,” as Quirk et al. (1985:773) point out. Similarly, in

Arabic a vocative is used to "attract the addressee's attention so as to listen carefully to what
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Figure (1-B). Sample of the concordance for <ush Jai b “ya °Ahlalkitab” in arabiCorpus (Qur'an section)

is going to be said in order to achieve the pragmatic function intended by the addresser,” as
Maalej (2010:150) views. Therefore, a closer examination of what follows the pattern Jal L
< “yg °Ahlalkitab” (O People of the Book) clarifies the important messages directly
addressed to the followers of the two great religions- Jews and Christians.

Five, out of the twelve, occurrences of Sl Jai L (O People of the Book) show another
accompanying pattern: & (why). The two patterns appear in the following verses:

(1) Oosfisd 10355 30 ) 15515 580 o 3l a5 mam1 53 3 6538085 2J T G4/ 5 (O People of
the Book, why do you argue about Abraham while the Torah and the Gospel were not
revealed until after him? Then will you not reason? (Q 3:65)); (2) 558 &/« L JaT i
Gshe gl W il (O People of the Scripture, why do you disbelieve in the verses of
Allah while you witness [to their truth]? (Q 3:70)); (3) Jhll Ball & gl A D JAT
Osalad gl Gall 654885 (O People of the Book, why do you confuse the truth with
falsehood and conceal the truth while you know [it]? (Q 3:71); (4) &/ ST T 1 (8

Galad L e el Ay d) ol 6558 (Say, "O People of the Book, why do you
disbelieve in the verses of Allah while Allah is Witness over what you do?" (Q 3:98));
and (5) &hek sil3 Bse W ad Gal (o ) Jade ce (o508 4 i J3/ 15 5 (Say, "O People
of the Book, why do you avert from the way of Allah those who believe, seeking to
make it [seem] deviant, while you are witnesses [to the truth]? (Q 3:99)).

These verses constitute five questions, starting with the question word ~ (why). The sixth
occurrence of the pattern <l Jai L (O People of the Book) displays another question, but

with a different question word: Ja (do). This is shown in the verse: Ve &5k Ja 3 J8/ L 8
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J% (e Lbjﬁ L ) J}i g L Gal ‘5; (Say, "O People of the Book, do you resent us except
[for the fact] that we have believed in Allah and what was revealed to us and what was
revealed before? (Q 5:59)).

Intuitively, the recurrent use of questioning here is not for getting direct answers; rather, it
has its rhetorical significance. In his well-substantiated study, The Rhetorical Question as a
Discursive and Stylistic Device in the Quran, Badarneh (2003) explains how the 809
rhetorical questions used in the Qur’an are to be dealt with as indirect speech acts, which
have multiple functions according to their contexts. As for the five occurrences of the pattern
~ (why), Badarneh (2003:66) concludes that: "lima-rhetorical questions in general convey the
assertion ‘there is no (good) reason/ justification/ rationale for doing/saying x’ and ‘therefore
| reproach/criticize (you) for doing/saying X.’" Therefore, the important divine message to
the People of the Book is that the following actions are in no way justified: Arguing about
Abraham, disbelieving in the verses of Allah, confusing the truth with falsehood and
concealing the truth while knowing [it], and averting from the way of Allah those who
believe. Using this pattern of rhetorical questions five times, the Qur’anic discourse thus
criticizes the People of the Book vehemently for their unjustifiable attitude towards the
Prophet of Islam and his message, which are mentioned in their Scriptures. According to the
translation of Mohsin Khan, the word <l is rendered as "the Verses about Prophet
Muhammad SAW present in the Taurat (Torah) and the Injeel (Gospel),” in verse (Q 3:70),
and as the divine "proofs, evidences, verses, lessons, signs, revelations, etc." in verse (Q
3:98). Regarding the use of Ja (do)-rhetorical Questions, as in verse (Q 5:59) above,
Badarneh (2003:53) argues that they "seem to have a stronger emphatic effect on the statement
about which the question is asked," and adds that they "convey invariably the illocutionary force
of a negative assertion.” Hence, the rhetorical question in verse (Q 5:59) emphasizes the fact that

the antagonistic attitude adopted by the People of the Book towards Muslims due to their belief in
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Allah and in the revealed Scriptures, including the Torah and the Gospel, is based on prejudice
rather than justice.
Two, out of the remaining six, occurrences of <Ll s/ L’ (O People of the Book) display
another accompanying pattern: ¥ (do not). In these verses Allah says:
(1) \,LAJ\)MS\JLA\}JﬁUA\JLA;st;\,A\\ ¢ ”‘yjdal\ ?&A@\#Yubﬂ\da\hda”
Juldl ¢35 e (Say, "O People of the Book, do not exceed limits in your religion
beyond the truth and do not follow the inclinations of a people who had gone astray

before and misled many and have strayed from the soundness of the way" (Q 5:77));

and (2) < dy)ﬁfw\gmmc_ms\w‘;,g\ Vi e \}S)SJYJ?S.\.‘AUA\}LUYUL\S]\ Jal g
mm*‘h\,‘u\mw RS \%ﬁa\}x}yy} m)}mu\,uu B2 5505 a0e L) BT 2K
S5 iy 5% oY) 8 e ol Jaldl 8 L Ai- 3540 54 o) (O People of the Book, do not
commit excess in your religion or say about Allah except the truth. The Messiah,
Jesus, the son of Mary, and a soul [created at a command] from Him. So believe in
Allah and His messengers. And do not say, "Three"; desist - it is better for you.
Indeed, Allah is but one God. Exalted is He above having a son. To Him belongs
whatever is in the heavens and whatever is on the earth. And sufficient is Allah as
Disposer of affairs (Q 4:171)).

The pattern: ¥ (do not), used above, is called a prohibition particle, in terms of syntax. Both
English and Arabic use various syntactic and semantic forms to perform the speech act of
prohibition. In their study on the same topic, al-Saaidi et al. (2013:98) point out that in
English "[a] prohibition speech act may be used to express various [impositive] illocutionary
forces such as warning, forbidding, and threatening." They also found out that in Arabic the
illocutionary forces of a prohibition speech act can be forbidding, abstention, prayer, request,
encouragement, expressing consequence, contempt, counselling, gratitude and cooperation,
and reprimanding (2013:102). The illocutionary forces of the five prohibition speech acts
used in the verses above could thus be understood as forbidding the People of the Book to
exceed the limits in their religion beyond the truth of the Oneness of Allah, encouraging them
not to follow others who have gone astray, reprimanding them for saying untruths about
Allah, and asking them to abstain from saying 'Three', confirming that Allah is One, and that

the Messiah, Jesus, the son of Mary, was but a messenger of Allah.
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Other two, out of the remaining four, occurrences of <l Jai L (O People of the Book)
exhibit a different accompanying pattern: X! cun W) oSela B (there has come to you Our
Messenger to make clear to you). In the first of these, Allah says: i Gl %5 ela 8 L Al
Crh LS5 950 ) Gy oRola N7 L e gty QST (e 5843 25K Las 153K &1 (O People of the Book,
there has come to you Our Messenger making clear to you much of what you used to conceal
of the Scripture and overlooking much. There has come to you from Allah a light and a clear
Book) (Q 5:15). And in the second, He says, ol Juil (a5 58 (e a&0 G Gl ol a&la 38 s Jal G
53 e Lala 28T L0 Y5 5 (e Uela L 14048 (O People of the Book, there has come to you
Our Messenger to make clear to you [the religion] after a period [of suspension] of
messengers, lest you say, "There came not to us any bringer of good tidings or a warner." But
there has come to you a bringer of good tidings and a warner) (Q 5:19)).

The use of the particle 1 “lagad ”, which is not usually translated into English, four times
in these two verses is significant. As Badawi et al. (2004:366) put it, "gad reinforces the
perfective aspect of this verb form: gad kaqgaqtu bi-I-fi li J=db céés 8 <] have actually
achieved.”” In similar terms, Abu Chakra (2007:82) points out that the purpose of this
particle is "to emphasize the completion or realization of the action of the verb, like adding
the corroborating auxiliary ‘do’, the adverb ‘really’ or ‘already’.” Therefore, the use of this
particle in the pattern ‘~<J cuw Llsw s 2Sels 28 (there has come to you Our Messenger to make
clear to you) emphasizes that Prophet Muhammad has already been sent as a Messenger of
Allah to you (O People of the Book) to make clear all matters of religion. Some of these
issues were mentioned in their Scriptures, others would be revealed anew to them by Prophet
Muhammad, who is described here as W s, (Our Messenger), s (a light), Jé (a bringer of
good tidings) and _»x (a warner), and by the Qur’an, which was revealed as owe S (a

clarifying Book). The confirmation is thus on the blessing of the divine guidance being
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resumed to the People of the Book after a period of suspension of messengers, the last of
whom was Prophet Jesus.

The two remaining occurrences of <&l Jal L (O People of the Book) show an
accompanying pattern that recurs in four above-mentioned verses: J& (say). In these verses,
Allah says, (1) &35 2 &) O3 s Qeas15 81050 150 s oo e A Q) Gal G 06 (Say, "0
People of the Book, you are [standing] on nothing until you uphold [the law of] the Torah, the

Gospel, and what has been revealed to you from your Lord" (Q 5:68)); and (2)

UG 3 W i 3% 7 5 Ui 4y & 5083 Y 5 0 ) s W a0 5 U ) 50 2l (1) 1 50a3 ) AT 5 08
Gl Bl 15 150688 1515 8T 053 02 (Say, "O People of the Book, come to a word
that is equitable between us and you - that we will not worship except Allah and not
associate anything with Him and not take one another as lords instead of Allah." But
if they turn away, then say, "Bear witness that we are Muslims [submitting to Him]"

(Q3:64).)
In Arabic rhetoric, the use of a verb in the imperative has its pragmatic significance. As
Abdul-Raof (2006:117) points out, "imperative informing speech acts can express one of the
following pragmatically distinct significations such as: a supplication, guidance, choice,
challenge, threat, sarcasm, and plea." Abdul-Raof (2019:106) also makes two important
observations concerning the Qur’anic use of the verb Ji (say) in the imperative: (1) "it is an
informing speech act (which) does not qualify to be true or false. Thus, it is a skilful
technique to force the opponent to accept the premise and believe it as true;" and (2) "the
stylistic mechanism of foregrounding provides the illocutionary force of specificity.” In the
light of these observations, the pattern J&@ (say) that recurs in six verses signifies divine
guidance to Prophet Muhammad with regard to the People of the Book, who are
foregrounded for specificity. Verse (Q 5:68) is, thus, understood as guiding the People of the
Book specifically to uphold the law of the Torah, the Gospel, and what has been revealed to
them from their Lord. Similarly, verse (Q 3:64) is perceived as an invitation sent out
particularly to the People of the Book to come to a common word between them and Muslims

for the good of all parties.
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In fact, verse (Q 3:64) is perceived by many scholars and academics to be the basis upon
which the followers of the three Abrahamic religions could build their interfaith dialogue.
Such dialogue aims at realizing two main objectives: To worship Allah alone, and to
cooperate in all that is in the best interest of humanity. In his examination of the concept of
<Ll Jai (the People of the Book) from the Qur’anic point of view, Wahyudi (1997) adduces
the views of different Qur’an exegetes, who focus particularly on the words ¢! s 48 (a
common word), mentioned in verse (Q 3:64). He starts with al-Tabari, as cited in Wahyudi
(1997:46), who interprets the common word to mean “the just word”. At the end of his
commentary on this verse, al-Tabari pays tribute to the religious tolerance that this verse
inspires. He declares that "if the People of the Book do not want to answer the Prophet’s call
to the just word, it is enough for them to acknowledge Muslims as people who have
submitted to the will of God" (1997:47). Then, al-Zamakhshari, as cited in Wahyudi
(1997:48), interprets it as "a common word on which the Torah, the Gospel and the Qur’an
would agree”. Finally, Wahyudi refers to the viewpoint held by Muhammad 'Abduh, cited in
Wahyudi (1997:50), who interprets the common word as "worshipping Allah alone.” For
'‘Abduh, the Qur’an calls both Jews and Christians to abide by the common word in this
sense, because "Moses and Jesus, like Muhammad, had exhorted people to worship God
alone, which is the original message of all prophets.” Wahyudi also considers the word ! sit=s
(come), mentioned in verse (Q 3:64), to be "a polite, mild but emphatic call upon people of
faith for dialogue to maintain mutual understanding and mutual assistance, supporting each
other in goodness (1997:101)."

A case in point relating to the common word, mentioned in verse (Q 3:64), is an initiative
embodied in a recent message sent out by a hundred and thirty-eight Muslim scholars to their
Christian counterparts. The message entitled 'A Common Word Between Us and You' was

issued on October 13", 2007, and it has since brought about favourable responses and
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promising results in terms of mutual respect, cooperation and understanding on the part of
leading Muslim and Christian figures. The details of the initiative and its repercussions were
published by The Royal Aal al-Bayt Institute for Islamic Thought (henceforth the RAIIT) in
2009. In their statement, the Muslim scholars identify worshipping Allah alone as a
fundamental unifying factor to the believing Jews, Christians, and Muslims, in the following
terms:
The Two Greatest Commandments are an area of common ground and a link between
the Qur’an, the Torah and the New Testament. ... For the Shema in the Torah, starts:
(Deuteronomy 6:4) Hear, O Israel: The LORD our God, the LORD is one! Likewise,
Jesus said: (Mark 12:29) “The first of all the commandments is: ‘Hear, O Israel, the
LORD our God, the LORD is one”. Likewise, God says in the Holy Qur’an: Say: He,
God, is One. God, the Self Sufficient Besought of all. (Al-lkhlas, 112:1-2). Thus, the

Unity of God, love of Him, and love of the neighbour form a common ground upon
which Islam and Christianity (and Judaism) are founded (the RAIIT:28).

The Muslim scholars, then, drew on the content of verse (Q 3:64) to offer the following
initiative to their Christian counterparts:
As Muslims, and in obedience to the Holy Qur’an, we ask Christians to come together
with us on the common essentials of our two religions ... that we shall worship none
but God, and that we shall ascribe no partner unto Him, and that none of us shall take

others for lords beside God...(Aal ‘Imran 3:64). Let this common ground be the basis
of all future interfaith dialogue between us (the RAIIT:33).

They ask Christians to collaborate with Muslims for translating the common ground between
them into a joint fruitful action. Their argument is that "Christians and Muslims reportedly
make up over a third and over a fifth of humanity respectively," therefore, working together
under the umbrella of a common word will surely help these two religious communities to
contribute effectively to "meaningful peace around the world" (the RAIIT:34-5). They sum
up their invitation in the following words: "Let our differences not cause hatred and strife
between us. Let us vie with each other only in righteousness and good works. Let us respect
each other, be fair, just and kind to one another and live in sincere peace, harmony and

mutual good will (the RAIIT:35-6).
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One of the positive responses to this invitation, which came from over three hundred
leading Christian Scholars, was published as a full-page advertisement in The New York
Times on November 18", 2007. In their own words, "We extend our own Christian hand in
return, so that together with all other human beings we may live in peace and justice as we
seek to love God and our neighbors™ (the RAIIT:83). They also express their pledge to
commit themselves "to labor together in heart, soul, mind and strength for the objectives you
so appropriately propose” (the RAIIT:90). Another important response came from His
Holiness Patriarch Alexy 1l of Moscow and all Russia on April 14™ 2008. In it, he assigned
some possible practical domains of Christian-Muslim cooperation such as "safeguarding the
role of religion in public life, struggling with the defamation of religion, overcoming
intolerance and xenophobia, protecting holy places, preserving places of worship and
promoting joint peace initiatives” the RAIIT:121). A further response that stressed the
importance of Christian-Muslim concerted work was issued by the United Methodist Council
of Bishops on January 5", 2009. They expressed their conviction that "in a time of war,
militarism and terrorism, global warming and environmental degradation, extreme poverty
and pandemic disease, people of all faiths are called to join hands in common efforts in
defense of the creation of God" (the RAIIT:209). Finally, His Holiness Pope Benedict XVI
expressed his response in his address to the participants in the first seminar of the Catholic-
Muslim forum held at Clementine Hall on November 6", 2008. The Pope concentrated on
another domain of joint work by confirming that "there is a great and vast field in which we
can act together in defending and promoting the moral values which are part of our common
heritage" (the RAIIT:234-5).

Now there are still six occurrences of sl Jai (People of the Book) in the Qur’an that
need to be examined for significant common linguistic patterns. § (If) is one such pattern that

recurs in two verses. In them, Allah says: (1) & 155 H& i Gaf Gl 315 (If the People of the
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Book believed, it would be better for them (Q 3:110)); and (2) Ui 13815 1 sial i Jal & 55
aadll s AAUIANY 5 sl 2% (And if only the People of the Book believed and feared Allah,
We would remove from them their misdeeds and admit them into Gardens of Pleasure [my
translation]) (Q 5:65)." In fact, ! (if) is used in both Arabic and English to express unreal or
hypothetical conditions. As Abu Chakra (2007:311) explains, “law” (if) is used "for unreal
condition," and it "refers to the past or future,” as in " &3 G«5> 31 If he had studied, he would
have succeeded. OR, if he studied, he would succeed.” The use of (if) has rhetorical
significance. Abdul-Raouf (2006:163-4) points out that & “law” "occurs in hypothetical
sentences,” and it, therefore, "implies that what is supposed either does not take place or is
not likely to do so." However, when (if) is used for present and future reference, it still
implies that the action talked about could take place at any time. In this respect, Quirk et al.
(1985:1010) point out that with present and future reference in structures like "If she
(tried/were to try) harder next time, she would pass the examination,” the meaning may be
merely one of negative expectation or assumption, but the positive meaning is not being ruled
out completely. In the light of these implications, verses (Q 3:110) and (Q 5:65) are perceived
to give the meaning that although the People of the Book haven't yet showed complete belief
in Allah and fear of Him, it is still possible for them to do so at present or in the future so that
it would be in their best interest in this life, and they would be admitted into Gardens of
Pleasure in the Hereafter.

Moreover, a remarkable pattern in three other occurrences is manifest in directing the
divine discourse to sl Jaf (the People of the Book) together with the Prophet of Islam in
one verse and with the Muslims in the other two. The former is obvious in the verse: Jai &l
Soen A Ul 10 GS e ST g 1l N TS (e U e 03 of ST (The People of the
Book ask you to bring down to them a book from the heaven. But they had asked of Moses

[even] greater than that and said, "Show us Allah outright™) (Q 4:153)." The latter is shown in
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the verses: (1) 4 538 16 sk Jasg a* sl Jal 3Gl Y3 s&ilaly Gl (It is not your fancies, nor the
fancies of the People of the Book. Whosoever does evil shall be recompensed for it,
[Arberry's translation) (Q 4:123)); and (2)
Uil 5 230 0l 5 ) 0l (gl Gl 1 5 e ) salls Gl ) Gl o ol ) i T s
Osalia 41 (A35 3a05 2405 (And do not argue with the People of the Book except in a
way that is best, except for those who commit injustice among them, and say, "We
believe in that which has been revealed to us and revealed to you. And our God and
your God is one; and we are Muslims [in submission] to Him" (Q 29:46)).
In verse (Q 4:153), Allah addresses Prophet Muhammad, telling him that the People of the
Book would react to his message not so challengingly as they had responded to the message
of Moses. The implication is that Prophet Muhammad was advised to show as much wisdom
and patience as possible on dealing with the People of the Book, the same way followed by
the previous Messengers sent to them. In verse (Q 4:123), Allah also addresses Muslims,
teaching them a moral: In case of doing evil, both Muslims and the People of the Book are
equal before Allah, and whosoever does evil shall be recompensed for it. The divine address
to Muslims continues in verse (Q 29:46), instructing them to argue with the People of the
Book in the best way, and to express and make known to them their firm belief in all revealed
Scriptures and in the Oneness of Allah. The three verses, thus, advise Muslims, including
Prophet Muhammad, on the best way to realise peaceful coexistence with the People of the
Book and how to tackle religious matters of mutual interest.

It was expected that the words 3/_,53 (the Torah) and J=3Y) (the Gospel), being the exact
names of the two holy Books to which their followers are attributed, would recur more
frequently in the frequency list of the term <uSll Jai (the People of the Book). However, it
was found that they were mentioned only twice, as in the verses (Q 3:65; Q 5:68). According
to the Qur’an Corpus, the word 353 (the Torah) recurs eighteen times and J=3¥! (the

Gospel) twelve. The fact is that "sometimes what is not present in a frequency list can be as

revealing as what is frequent," as Baker (2006:57) argues. Therefore, in the following section,
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the researcher has surveyed the apparent linguistic patterns accompanying both words in the

concordance list to see how they add to the discourse on the People of the Book.

sort word 10 words after  word 10 words before
1 | salsl s e n Y ady a pdl Qi L Uiyl sl |l ot 1
2 i e 0 ) din¥1y S50 3 Ly a8 clad 3 D T
3 1l 34 1t 0 | palisl il oyl Loy Sy i o g sl 0 W)
4 Lo gl |8 \"".-J-‘JPS-J o &l A-u—‘-—é" Sl gl oo ol QN il 8
5 B Lo K of Lo 30 500V s s sl (8 o U8 e s e g pm e Y)

Figure (2). Sample of the concordance for 81,5l “ attawrah” in arabiCorpus (Qur'an section)

The first common pattern is that Allah is the One Who J_ (revealed/ sent down) and gave

promises in the Torah, the Gospel, and the Qur’an. In this regard, Allah says, (1) <ile O3

ol san J e G5 81553 35305 4k (4 W Eacas 333 CESH (He has sent down upon you, [O

Muhammad], the Book in truth, confirming what was before it. And He revealed the Torah
and the Gospel. Before, as guidance for the people (Q 3:3-4)); and (2)

\3;4\_\&1: \.lc} uﬁju}md\dm‘;u}hm M\eéubeé\y\}*m\ u.uA}AS\uALg)m\A,U‘u\

ubslb Jaa¥13 8055 3 (Indeed, Allah has purchased from the believers their lives and

their properties [in exchange] for that they will have Paradise. They fight in the cause

of Allah, so they kill and are killed. [It is] a true promise [binding] upon Him in the
Torah and the Gospel and the Qur’an (Q 9:111)).

sort word 10 words after word 10 words before
1 1y B3 L S o e 1 5 L u—L ol Ly
2 BBl PPl \J)-' 54 o Ll o e gally LI dlile ()3
3 sl BRE P E PR kil u—‘-— (P P e A P SIS salad ARk daily
4 BBl Ciad g agB8 e |KY 221 00 ped Ja L, ._:—*-‘ [P P PPES
5 S'UJ]]I J}t L e 1 J‘—LJ:'jJ PS-L; L sz'-" JJ' Las ~_:—‘-x s 550 | sad il o g ] rC ol T ﬁ'
& sl agde amas Sl gl oy S5l e anlelns g ealls ,aé_)m- ~_:—‘-x I sl (B phas L gy .;—II \'r‘“‘yl ;lﬂ uJ——JJ Cls=ily

Figuré (3). Sample of the concordance for daea'_?" “ql injil” in arabiCoers (Qur"ah section)

The holy Books are also described as having s (guidance) and . (light). Such guidance
and light were provided as a permanent source of fair judgement among, as well as
enlightening instruction to, the followers of the two religions. Hence, Allah says, (1)

D15 O35 50 all 1AL Gl & sl gy 8825% 5585 (53 L 51538 Wl U1 (Indeed,
We sent down the Torah, in which was guidance and light. The prophets who
submitted [to AIIah] judged by it for the Jews, as did the rabbls and scholars (Q
5:44)); and (2) Cxfiall ddac 325 525 3153 (e 43 5 L Bhady shy oh 4d Jasay) SUHT
(and We gave him the Gospel, in which was guidance and light and confirming that
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which preceded it of the Torah as guidance and instruction for the righteous (Q
5:46)).

Another common pattern links the two Holly Books to the idea of S~ ( both as an act of
judging and as a rule of judgement), practised by the scholars of Judaism and Christianity.
This is shown in two verses: (1) 4 &4 g 81550 addic 5 &6 48 <ai<5 (But how is it that they
come to you for judgement while they have the Torah, in which is the judgement of Allah? (Q
5:43)); and (2) 4% 4 J 3 Ly Jaas¥) Jal oSadd 5" (And let the People of the Gospel judge by what
Allah has revealed therein (Q 5:47))." It is worthy of notice that the base word »S~
(judge/judgement) recurs one hundred and eight times in the Qur’an corpus, with different
derivations. It collocates with the word <“S (Book) eighteen times. Most pertinent to the
Qur’an are four instances: (1) 4 &5l Ly o8 G L83 Gally Cish et W3 U) (Indeed, We have
revealed to you, [O Muhammad ], the Book in truth so you may judge between the people by
that which Allah has shown you (Q 4:105)); (2) & J3¥ Ly 24ih 24318 (So judge between them
by what Allah has revealed (Q 5:48)); (3) sh&l3al & Y3 & O30 Ly 2485 8441 i3 (And judge,
[O Muhammad ], between them by what Allah has revealed and do not follow their
inclinations) (Q 5:49)"; and G e &4 GEEY ﬂfﬁj (And thus We have revealed it as an Arabic
legislation (Q 13:37)).

Another clear linguistic feature is the necessity for the People of the Book to ! s (uphold
the law of) the Torah and the Gospel. In this respect, Allah says, (1) Jesi¥13 81558 152080 2437 515
aedi ol 25 a3 2685 e 1KY 2635 03 aedll O3 3 (And if only they upheld [the law of] the
Torah, the Gospel, and what has been revealed to them from their Lord, they would have
consumed [provision] from above them and from beneath their feet (Q 5:66)); and (2) Jal & (%
55 a0 O3 g Q1581580 1 o Ba o e Al (i (Say, "O People of the Book, you
are [standing] on nothing until you uphold [the law of] the Torah, the Gospel, and what has

been revealed to you from your Lord (Q 5:68)).
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A pivotal recurrent linguistic pattern also combines the two holy Books with Js~ ! (the
Messenger of Islam), whether in the form of &_L& (glad tidings) given by Jesus or as «sS« (a
written verse). In this context, Allah says, (1)

0 Jstens 155585 315 3 G (520 (i L Bk &) ) 060 ) B0 (8 U aiha () (e D8 Y5
Madl 44l 323 o= (And [mention] when Jesus, the son of Mary, said, "O children of
Israel, indeed | am the messenger of Allah to you confirming what came before me of
the Torah and bringing good tidings of a messenger to come after me, whose name is
Ahmad (Q 61:6));

and (2)

aml.@_u} u}f.dl_aai AW d.x;.b!\} 315 53 @ f‘“““ G & 450 Lgd]\ L;‘e}?\ L;\.\S\ dsts3ll &) sad u.m]\
wﬁu‘ﬁ_}l& ;\.JS w\l\ d).c‘}fb ek)m\ ?@"‘; @.a.:j uh;]\ N_\l:: V’J;'U a_aLuH\ ?@J d;.a} )S.\.d\

HALA 24 dﬂ;\ EE d)a\ @ 5 a5 855ty 55550 5 4y ) sl (Those who follow the
Messenger, the unlettered prophet, whom they find written in what they have of the
Torah and the Gospel, who enjoins upon them what is right and forbids them what is
wrong and makes lawful for them the good things and prohibits for them the evil and
relieves them of their burden and the shackles which were upon them. So, they who
have believed in him, honored him, supported him and followed the light which was
sent down with him - it is those who will be the successful (Q 7:157)).

The concordance list also reveals Jis (a description) as another relevant pattern that links
Js=Jl (the Messenger of Islam) and his followers to both holy Books. This is displayed in the
verse:

b\ﬁ)}ﬂ\w)uasu}a_m \JML&&J(.\MJJ (.\.@-LLIGLAAJJ\ASM‘_AQ ;\m\mu.\mj cUJ\ d_,ujjm"
c))\ﬁanuC);\&J)Sd.A.:Y\@?@JM o\)}m@?@l«dh JM\}\LJA?@AP}@?AM
E1550 L 48 g e (5 018 LIELG (Muhammad s the Messenger of Allah ; and those
with him are forceful against the disbelievers, merciful among themselves. You see
them bowing and prostrating [in prayer], seeking bounty from Allah and [His]
pleasure. Their mark is on their faces from the trace of prostration. That is their
description in the Torah. And their description in the Gospel is as a plant which
produces its offshoots and strengthens them so they grow firm and stand upon their
stalks, delighting the sowers (Q 48:29)).

One more significant pattern pertinent to the Gospel is the 4~ (mercy) that Allah has
placed in the hearts of the followers of both Jesus and Muhammad. This quality is displayed
in the abovementioned verse (Q 48:29) ~¢in sles, (merciful among themselves) and in the
following one: 4817 & sadl Guall ol 3 Ules s sy 8815 30 ) (e L5 WLy a1 (I 8 5

il (Then We sent following their footsteps Our messengers and followed [them] with
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Jesus, the son of Mary, and gave him the Gospel. And We placed in the hearts of those who
followed him compassion and mercy (Q 57:27)).

With reference to prophet Muhammad being mentioned in both the Torah and the Gospel,
Badawi (2005:7) traces and analyses the relevant quotations, pointing out that the "profile™ of
Prophet Muhammad as depicted in the Bible includes six crucial elements, the most
important of which are his lineage and the revelation which was to be given to him. As for
the Prophet's lineage, Badawi (2005:24) adduces the following verses in the Book of Isaiah
(Ch. 11:1-2):

There shall come forth a Rod from the stem of Jesse, And a Branch shall grow out of
his roots. The Spirit of the Lord shall rest upon Him, The Spirit of wisdom and

understanding, The Spirit of counsel and might, The Spirit of knowledge and of the
fear of the Lord.

Proving that Jesse is contracted from Ishmael, Badawi concludes that “the only one who
came from Ishmael's "stem"™ who was a prophet, statesman and judge was Prophet
Muhammad.” Concerning the characteristics of the awaited Prophet, Badawi (2005:25) refers
to what Prophet Moses said in the Book of Deuteronomy: "And the Lord said to me: 'What
they have spoken is good. | will raise up for them a Prophet like you from among their
brethren, and will put My words in His mouth, and He shall speak to them all that | command
Him (18:17-18)." Badawi (2005:28) holds a comparison between the three Prophets and
displays their characteristics in a table, which he considers "self-evident,” since "it shows that
not only were Moses and Muhammad very much alike in many respects, but it shows also
that Prophet Jesus does not fit this particular prophecy.” Besides, Badawi (2005:30) takes the
part of the above quotation which reads "will put My words in His mouth” to be a
confirmation of what is mentioned about Prophet Muhammad in the Qur’an, as in ¢ @by ks
> > Y s ol sedl (Nor does he speak from his own inclination. It is not but a revelation

revealed Q (53:3-4)).
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In a nutshell, the three holy Books, in which the People of the Book and Muslims believe,
state that God is the One Who revealed them to Moses, Jesus, and Muhammad. The common
characteristic of all these Books is that they enlighten and provide divine guidance to their
followers. They also contain just rules and criteria by which scholars of the three religions
can settle disputes and issue fair judgements among their followers. More importantly, the
three great Messengers are commanded to judge among people by what Allah has shown in
the Scriptures. The People of the Book are particularly advised to uphold the law of the
Torah, the Gospel, and what has been revealed to them from their Lord.

Another important term that was expected to recur very often in the frequency list of the
People of the Book is ~#! (Abraham), due to his dignified position in Judaism and
Christianity. But he was mentioned once in the company of the People of the Book and their
Holy Books, as in &t S8 exai e 3) Syl 81580 i 3l s a5 3 A8 A Giish b g (0
People of the Book, why do you argue about Abraham while the Torah and the Gospel were
not revealed until after him? Then will you not reason? (Q 3:65)). Searching the Qur’an
Corpus for the word ~) . (Abraham) gave sixty eight occurrences. In the following section,
the researcher has detected the significant linguistic patterns in the concordance list of the

word ~»!_» (Abraham) to show how they are related to the People of the Book.

collocate occurences collocate occurences collocate ocouences

e 13 helaal, / e
sy 10 bUda 6 ol
Jax 10 i 6 S

28 10 )6 JPT

Ao 8 . 1< agl )
Saul, 8 b3 L,

\ « s
e B o ) “d

i _pind 3 / o2
Figure (4). Collocates of anl! “’1brahim™ in arabiCorpus (Qur'an section)

The first remarkable linguistic pattern is the close relation between ~»1 . (Abraham) and the
word oS (was). The concordance list reveals ten instances of the combination: three in the

affirmative and seven in the negative. As for the former, Allah says that Abraham L Waa oS

Egyptian Journal of Linguistics and Translation ‘EJLT’ - Volume 13, (Issue 1) - July 2024
Sohag University Publishing Center

28



QUR’ANIC DISCOURSE ON THE PEOPLE OF THE BOOK
Hamed Abu Sharq

(was a man of truth and a prophet (Q 19:41)); i S (was a leader having all the good
righteous qualities (Khan translation), or ‘an epitome of godliness, one of a kind," according to
Badawi and Abdel-Haleem (2008), (Q 16:120)); and Lelws s Gl< (was one inclining toward
truth, a Muslim [submitting to Allah] (Q 3:67)). With reference to the negative instances,
Abraham is described as o\S W (was not) in five verses, and <k &l (another form of was not) in
two. One of the five verses shows the pattern ¢S W (was not) negating the claim that
Abraham was L s (a Jew) or Wil ai (a Christian): Lil_sad ¥ 5 L sex sl ) oS W (Abraham was
neither a Jew nor a Christian (Q 3:67)). The other four state, in exactly the same words, that
Abraham ¢S dall (e ¢S W (was not of the polytheists), as in the verses (Q 2:135; Q 3:95; Q
6:161; Q 16:123). The slightly different pattern <L A (was not) is also attached to the same
words ¢Sl (= (of the polytheists), as in the verses (Q 3:67; Q 16:120).

The second important linguistic pattern relating to Abraham is the combination s 4l
(the religion of Abraham). As a collocate of ~#11) (Abraham), the word 4 (religion) recurs
eight times in the concordance list. Apparently, it constitutes the three-word cluster s 4l
Wis (the religion of Abraham, inclining toward truth), which recurs five times. Thus, in these
verses Allah says, (1) s zei5) ile af of ol Wasi & (Then We revealed to you, [O
Muhammad], to follow the religion of Abraham, inclining toward truth (Q 16:123)); (2) O
Lo a3 e L T adftd Lm0 35 9% ) (Say, "Indeed, my Lord has guided me to a
straight path - a correct religion - the way of Abraham, inclining toward truth (Q 6:161)); (3)
st sl Ale &y Guds 5h3 4 4g3 5 Al Bas Lo Gl 323" (And who is better in religion than
one who submits himself to Allah while being a doer of good and follows the religion of
lags (They say, "Be Jews or Christians [so] you will be guided." Say, "Rather, [we follow]
the religion of Abraham, inclining toward truth (Q 2:135)); and (5) am!53 ale | 56 &1 Gaa (&

lass (Say, " Allah has told the truth. So, follow the religion of Abraham, inclining toward
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truth) (Q 3:95)." Besides, the pattern a=»!_» 4l (the religion of Abraham) is preceded by the
verb &5 (follow) in different cases. This is shown in four instances: (1) i & ol &) s 5 ea
a5 (Then We revealed to you, [O Muhammad ], to follow the religion of Abraham (Q
16:123)); (2) anloi Ale sty Guds b3 4 4gds Al (as U (2al (a5 (And who s better in
religion than one who submits himself to Allah while being a doer of good and follows the
religion of Abraham? (Q 4:125)); (3) ! Ak | g2ald il 30 J3 (Say, " Allah has told the
truth. So, follow the religion of Abraham (Q 3:95)); and (4) < sta3 Fad5 a3 1 Al Eaddl
(And I have followed the religion of my fathers, Abraham, Isaac and Jacob (Q 12:38)).
Finally, the pattern a4l (the religion of Abraham) recurs in two other instances, as
follows: (1) 4ol 4t 5 ) 2l 53 il e e g (And who would be averse to the religion of
Abraham except one who makes a fool of himself (Q 2:130)); and (2) 3 sdéa 33 4 3 ) hala s
a3 o8l 8 258 (e il 8 A& Jaa Ly AR (And strive for Allah with the striving due to
Him. He has chosen you and has not placed upon you in the religion any difficulty. [It is] the
religion of your father, Abraham (Q 22:78)).

The co-occurrence of Abraham and the verb =3 (to enjoin upon, to prescribe, to
command) is the third linguistic pattern relating to Abraham. Such a close relation appears in
tWO verses: (1) &salisd ol 5 91 & 545 S (pal &1 akazal @) () 65 U o s s 48 Al 5 s 2a55 (And
Abraham instructed his sons [to do the same] and [so did] Jacob, [saying], "O my sons,
indeed Allah has chosen for you this religion, so do not die except while you are Muslims (Q
2:132)); and (2) & e 5 a3 w33 4 ey Loy A R 31 o5 n i oy (s e ol 3 KT g o
48 | 458 Y5 (A 15480 (He has ordained for you of religion what He enjoined upon Noah and
that which We have revealed to you, [O Muhammad ], and what We enjoined upon Abraham
and Moses and Jesus - to establish the religion and not be divided therein (Q 42:13)).

The last prominent linguistic pattern in the concordance list on Abraham is the

juxtaposition of Abraham and a divine address to Prophet Muhammad and the Muslim
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believers. This juxtaposition is displayed in four verses. The first two show the same
message, with a divine address J& (say) to the Prophet in one of them and |5 s (say) to the
believers in the other. Thus, in one of them Allah says,

i 9h GJ}\ s L.Luy\} u,w, dLM\} Jeelalds anl ) e d}\ Ly Gl d}\ Lagy 4ty Ual Ja
Osalia A1 Gass agta ol 6 378 Y 85 e b5 Sue 5 (Say (O Muhammad ): "We have
believed in Allah and in what was revealed to us and what was revealed to Abraham,
Ishmael, Isaac, Jacob, and the Descendants, and in what was given to Moses and Jesus
and to the prophets from their Lord. We make no distinction between any of them, and
we are Muslims [submitting] to Him (Q 3:84)).

Similarly, in the other, He says,
@.u}a ‘_f:j\ qu L\.\MYU t_ajsuj d\;.u\j LS.\QLAM‘} e&\}\ ‘_A\ d_);\ LA_, Lu]\ d_);\ LA_, aUJLa Gal \3355"
Oslia A1 BaTs 1t aa] 05 B8 Y 25 0 O sl s e 5 (Say [O believers]: "We
have believed in Allah and what has been revealed to us and what has been revealed
to Abraham and Ishmael and Isaac and Jacob and the Descendants and what was

given to Moses and Jesus and what was given to the prophets from their Lord. We
make no distinction between any of them, and we are Muslims [in submission] to Him

(Q 2:136)).
The same linguistic pattern appears in the third verse in which Allah says, as!5b (8l J5i &
Tl Gl Gl 138 5 & Gl (Indeed, the most worthy of Abraham among the people are those
who followed him [in submission to Allah] and this prophet, and those who believe [in his
message] (Q 3:68)). The pattern is finally displayed in the following verse:
(,sn_,)ssm\u};wu}mm}esm;\)Ju\&A}ss\}sm\mum\,g\}\@mc}“\eﬁu\s;a
335 Ay 153 s Tal claddlp $51%d) &5 Wy 1335 (There has already been for you an
excellent pattern in Abraham and those with him, when they said to their people,
"Indeed, we are disassociated from you and from whatever you worship other than

Allah. We have denied you, and there has appeared between us and you animosity and
hatred forever until you believe in Allah alone (Q 60:4)).

The Qur’anic discourse thus refutes the allegations that Prophet Abraham followed the
teachings of Judaism and Christianity. Rather, he was a distinguished Father of Prophets, who
enjoyed all the good righteous qualities, including his inclination toward truth and his
submission to Allah alone, ascribing none to Him in worship. The direct conclusion is that
the worthiest of Abraham among people over the ages are those who followed him, Prophet

Muhammad, and all those who believe in his message. Muslims and their Messenger are
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commanded to follow in the footsteps of Prophet Abraham and carry out his message, the
message of worshipping Allah alone. Indeed, the content of such a message is the same for all
Prophets, including Noah, Moses, Jesus, and Muhammad.
5- Conclusion
The paper tried to answer two questions about the Qur’an's attitude towards the People of the
Book and the kind of relations it recommends for Muslims, Christians and Jews. As for the
first question: What is the attitude of the Qur’anic discourse towards the People of the Book?,
it assures the People of the Book that the core divine message sent to them at the hands of
Prophets Moses and Jesus is to be reaffirmed and complemented by making available to them
clear evidence represented in Prophet Muhammad and the Qur’an, which counts as an
optimal means of guidance. They are addressed as the People of the Book, namely as the
believers in the Torah and the Gospel, wherein prophecies about the advent of the Prophet of
Islam are mentioned. Further, the Qur’an urges them to be fair and to reconsider their
attitudes concerning pivotal theological issues so that they could get insights and develop a
course of action that makes them closer to Allah and dearer to their fellow Muslim believers.
Concerning the second question: What is the kind of relationship between Muslims and the
People of the Book that the Qur’anic discourse recommends?, it is evident that the Qur’an
commands Muslims to argue with the People of the Book in the best way, using all means of
wisdom and logical reasoning, so as to reach the joint goal of worshipping Allah alone and
enjoy living in peace. Besides, it is utterly banned for Muslims to use violence or compulsion
in conveying their message to the People of the Book.

In addition, the Qur’an calls for the People of the Book to observe a common word
between them and Muslims, since the core message of the three Abrahamic religions is
embodied in worshipping none but God and the love of the neighbour. Hence, Muslims are

required to address the People of the Book gently to put this message into effect and to
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initiate interfaith dialogue, hopefully realizing favourable objectives for all human beings.
Some of these noble objectives could be maintaining mutual understanding and respect,
supporting each other in goodness, contributing effectively to meaningful peace around the
world, overcoming intolerance and xenophobia, protecting places of worship, defending and
promoting moral values, and building a more fraternal world.

Suggestion for further research

The present paper has tackled the Qur’anic discourse on the People of the Book, namely
Christians and Jews collectively. Further research could be conducted on the Qur’anic
attitude towards each group separately, investigating the Qur’anic recommendations for
Muslims pertaining to the optimal way to deal with them especially in time of intentional
aggression under any pretext. The objective of such proposed research is to reach the best
way to maintain and cherish peaceful coexistence among the followers of the three

Abrahamic religions.
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